WJFH 22 (2026) 2218

ISSN: 1812-0512 (Print) 2790-346X (online) -

Waist Journal for Human Sciences

@

—

Journal Homepage: https://wijfh.uowasit.edu.ig/index.php /wijfh/en

Research article

Tadhmeen (Implicit Meaning) in the Translation of Prophetic Hadith into English

Asst. Prof. Anwar Abdulwahab Jasim
University of Mosul, College of Arts, Department of Translation, Iraq

ARTICLE INFO

Keywords: tadhmeen, Prophetic Hadith,
translation, implicit meaning

*Correspondence author:
anwar.a.j@uomosul.edu.iq

Received: 30 July 2026
Revised: 24 August 2026
Accepted: 25 August 2026
Published: 01 November 2026

(OOl

1812-0512 /© 2026 The Author(s). Published by Wasit

Journal for Humanities Sciences, Wasit University. This
is an open access article under the CC BY-NC-ND license
(http://creativecommons.org/licenses/by-nc-nd/4.0/ ).

Cite:

Jasim, A. A. (2026). Tadhmeen (Implicit Meaning) in

the Translation of Prophetic Hadith into English.

Wasit Journal for Human Sciences, 22(4/Pt1).
https://doi.org/10.31185/wijfth.Vol22.Iss4/Pt1.2218

ABSTRACT

This study investigates the challenges of translating tadhmeen in the
Prophetic Hadith into English. Tadhmeen refers to a verb incorporation
whereby a verb is imbued with meaning of another verb causing it to take
the preposition normally collocates with that other verb instead of its usual
one. The study aims to introduce a brief account of tadhmeen’s concept in
Arabic, its characteristics, its function. It also aims to evaluate its
translation into English. It is hypothesized that the interaction between
syntactic structure and semantic meaning of tadhmeen may not have a
direct equivalent in English, which may result in loss of meaning in
translation. Nida's model (1964) translation theory of dynamic and formal
equivalence is adopted in this study. It is concluded that due to the English
lack of an equivalent tadhmeen structure, dynamic equivalence is used in
an attempt to convey tadhmeen meaning into English at the expense of its
characteristics, such as structural, rhetorical, and conciseness.
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1. Introduction

Tadhmeen is considered a linguistic phenomenon that involves grammatical, semantic, and rhetorical
aspects. Its role is not limited merely to the structural level, but extends to directing meaning and
transferring the pragmatic intended meaning of the text. For example, in the prophetic Hadith, a verb may
carry its original meaning while simultaneously implying another meaning comprehended from the context
or the nature of its linguistic usage. This provides the Prophetic text a deeper semantic dimension and
enhances its impact strength and expressive conciseness.

In translating Prophetic Hadith into English, the importance of studying tadhmeen becomes particularly
obvious, as the process of translation often faces difficulties in the conveying of the additional meaning in
Arabic expression due to the syntactic and semantic differences between the two languages. Thus, literal
translation frequently leads to the loss of the embedded meaning of tadhmeen, which may affect the
understanding of the Prophetic Hadith and the perception of its semantic and rhetorical aspects. Hence, the
significance of this study stems from its integration between linguistic, translation, and Hadith studies. It
also contributes to shedding light on one of the subtle phenomena in Arabic that has not received sufficient
attention in translation studies, particularly with regard to religious texts. This study is expected to enhance
the perception of tadhmeen as a semantic-syntactic phenomenon and to develop mechanism for translating
Prophetic Hadith with the highest possible degree of accuracy and clarity.
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2. Definition of tadhmeen
According to Ibn Jinni (2008, Vol, .2, 308), a transitive verb carries the meaning of another one, when it is
followed by a preposition various from the one it normally takes, which indicates the occurrence of
tadhmeen. For example, Almighty Allah says:

[6 :0lui¥) ] 1 e85 534 Al Mie Lo opid Uie)
A spring wherefrom the slaves of Allah will drink, causing it to gush forth abundantly (Al-Hilali & Khan,
1996)
In this Ayah, the verb < _x& (drink) is used with the unusual preposition <. (by) instead of the usual one ¢
(from); the verb —_< includes another meaning through using this unusual preposition, i.e., ¢ (to
quench his thirst).
Ibn Hashim (1985, Vol. 2, p. 642) introduces one of the most famous definition of tadhmeen; he states that
it is the embedding of the meaning of another word within a word and attributing it the grammatical rules
of that word. Thus, a word retains its original meaning while simultaneously acquiring another meaning
and adopting its grammatical behavior in transitivity and intransitivity.
However, Jawad (1968) highlights the semantic relationship between the two verbs, showing that tadhmeen
is not purely a syntactic phenomenon but extends to the semantic level. He defines tadhmeen as the
meaning of one verb is incorporated into another due to the relationship between them. Al-Zarkashi (1988,
Vol. 3, p. 383) shows that tadhmeen is not restricted to verbs only, it can occur in verbs, nouns, and
particles.
A comprehensive definition, which combines the syntactic, semantic, and rhetorical aspects, has been
provided by the Academy of the Arabic Language Cairo: a verb, or what functions as one, is used with the
meaning and syntactic behavior of another one, particularly whether it is transitive or intransitive (Al-
Za‘balawi, 1980).
In Arabic linguistic studies, syntactic tadhmeen is mainly applied to verbs rather than other grammatical
categories. This is due to the fact that the verb is the most susceptible to transitivity, intransitivity, and
modification through preposition. Henceforth, most examples of tadhmeen examined by the Arab
grammarians involve verbs, which show the centrality of the verb within tadhmeen (Al-Suyuti, 2005, Vol.
4, p. 1526).
Clearly, most scholars in Arabic define tadhmeen syntactically as a mentioned verb that carries the
meaning of another verb, as signaled by the unusual structure or preposition.
3. Types of tadhmeen
In Arabic, tadhmeen has been viewed from different perspectives by Arab scholars. Accordingly, it extends
to different fields as follows:
3.1. Prosodic tadhmeen
Ibn Rasheeq (1981, Vol. 2, p. 73) explains that prosodic occurs in poetry when the meaning of a verse is
not completed except by what comes after it. For example, Al-Thubyani (1991, p. 144) says:

pai e Jliadl 150 )5 a8
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& Ble o p Claal a4
They routed the people of Jafar toward Tameem
And they were the victors on the Day of Okadh; indeed, I.
The meaning of this verse is not completed because the line ends with “dwaia et (the particle+ an
attached pronoun), whose predicate appears only in the following verse. To understand the meaning
completely, the reader must continue the reading to the next line.
3.2. Rhetorical tadhmeen
Ibn Al-Mu’taz (1990, p. 159) defines this type of tadhmeen as incorporating words borrowed from another
speech into one’s own discourse to enrich the meaning or improve the style. For example, the poet Ibn Al-
Rumi, (Cited in Al-Qazwini, n. d.), says:
Slala el il ad
g0 @ e A s
You dropped my belongings
In a valley without cultivation
This speech is taken from the Quranic Ayah:
[37 ol sl T{ p5a) i Sie £ 55 63 2 o3 355 G LT 3 D)
"O our Lord! I have made some of my offspring to dwell in an uncultivable valley by Your Sacred House”
(Al-Hilali & Khan, 1996)
The poet incorporates a phrase taken from the Holy Quran into his poetry. Thus, it is considered rhetorical
tadhmeen (Ibn Al-Atheer, 1995, Vol. 2, p. 200).
3.3. Explanatory tadhmeen
According to Al-Rumani (n. d., p. 94), it is the occurrence of a meaning without mentioning it or a
describing it explicitly. For example, saying:
) as ) oy

In the name of Allah, the Most Gracious, the Most Merciful
It conveys different meanings such as asking blessing, glorifying Allah, and acknowledging subjection to
him without stating these meanings explicitly.
3.4. Syntactic tadhmeen
This type is the most common type and closely related to linguistic studies. 1bn Jinni (2008, Vol. 2, p. 308)
defines it as assigning a word the meaning of another word, giving it its grammatical behavior in
transitivity and intransitivity. Ibn Hashim (1985, p. 642), likewise, he explains it as a word that might be
imbued with another word meaning. Therefore, it is given its grammatical rule.
Understanding these types is essential for identifying the nature of tadhmeen in religious texts, particularly
Prophetic Hadith, where syntactic and semantic implications often interact to convey meanings that might
not be immediately apparent on the surface level language. However, the present study is mainly concerned
with the syntactic and semantic implications in Prophetic Hadith as this type affects meaning construction
and poses significant challenges in translating Hadith into English.
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4. Characteristics of tadhmeen in Prophetic Hadith
Tadhmeen is viewed as a semantic mechanism, where a verb meaning is incorporated into another verb.
This achieves multiple rhetorical features (Qaytuni, 2024, p. 94). Among these main semantic features of
tadhmeen are:
4.1. Incorporation of two meanings in a single expression:
It means that the verb preserves its original meaning while an additional meaning is acquired from unusual
construction, e g.,
das (el ) pans
May Allah hear those who praise Him.
The verb g~ (heard) includes another meaning, i.e., <) (responded), since it is followed by the unusual
preposition 241, Thus, the two meanings (i.e. hearing and response) exist in one word (Al-Razi, 1999, Vol.
5. p. 265).
4.2. Strengthening meaning and achieving brevity
Tadhmeen is not a matter of replacing one meaning with another; rather it refers to addition of a new layer
of meaning to the original verb, e.g.,
oAl 8 Tory
He returns to disbelief.
The verb “252” (return) implies also the meaning of _iis (settle) through the unusual preposition “#” with
352, Which leads to adding complex semantic dimension (Al-Bakri, 2005, Vol. 3, p. 246).
Thus, the semantic function of multiple words is performed by a single word, leading to rhetorical strength
and conciseness (Al-Khidhr Hussain, 2015, p. 205).)
4.3. Reliance on linguistic clue
One of the most common clues of tadhmeen is the unusual use of preposition or certain syntactic structure,
which demonstrates an additional intended meaning inferred from the context (Al-Qastalani, 1996, Vol. 1,
p. 486), for example, in the Prophetic Hadith:
Sl e ) 5o e
Delay the zuhr prayer till it becomes a bit cooler.
In this example, the verb “> (cool) is endowed with the meaning of another verb i.e. ,ai (delay) through
the unusual preposition “oe” with 3.4,
5. Pragmatic dimension of syntactic tadhmeen
Syntactic tadhmeen is closely related to the pragmatic dimension of language because its role is not
restricted to broadening the lexical or grammatical meaning; rather, it expands to show the speaker’s
intentions by the context. Accordingly, this aspect is connected with modern pragmatic studies, which
merged language to its context and regarded languages comprehension as an interpretive process relying on
linguistic knowledge and contextual requirements (Alawi, 2014, p. 216).
According to Al-Qaytuni (2024, p. 98), tadhmeen has an effective pragmatic mechanism as speakers do not
imply one verb with the meaning of another randomly. However, they do so to convey a deliberate
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semantic and communicative aim, which leads the hearer toward an unexpected interpretation than the
clear meaning of the verb alone. For example, in the following Hadith:

(R Al li Sl £15) 6 KU Gyt 1))
If a dog drinks water from a vessel using its tongue, he should wash it seven times.
Tadhmeen does not lie in the verb «_x& (drink) but within the context of this verb and the unusual use of
the preposition  (in), referring to meaning of the verb &5 (i.e. drinking water with the tip of the tongue) to
broad its intended meaning (Drbas, 2010).
6. Translation of Prophetic Hadith
The Prophetic Hadith is regarded as the second source of Islamic legislation after the Holy Quran. It is also
defined, in classical Arabic, as a language characterized by conciseness, figurative expressions, and
idiomaticity (Abdel Haleem, 2011, p. 67). These features contribute to the richness, conscience, and
expressive power of the Prophetic Hadith.
To translate the Arabic religious texts, translator has to possess two essential features:
1.The ability to comprehend the Arabic text in an authentic and natural manner, supported by an adequate
knowledge of Arabic language and Islamic culture.
2.The ability to provide an authentic and natural English, with an adequate command of the English
language to transfer the intended meaning accurately (lbrahim & Johnson-Davies 1976, as cited in
Mustafa, 2025, p. 103).
Accordingly, these Prophetic Hadiths possess religious and legal significance and are often viewed as
authoritative, requiring translators to have not only linguistic competence but also appropriate knowledge
of Islam and jurisprudence (Nida, 1997, p. 194).
Thus, the translation of Prophetic Hadith may face difficulties in maintaining the accurate meaning.
Obviously, this challenge is evident in the translation of tadhmeen, where the translators attempt to
preserve the original and the additional implied meaning through the context.
7. Data collection and discussion
To test the validity of the hypothesis, a group of six Prophetic Hadiths were purposively selected from
Hadiths reported in both Sahih Al-Bukhari and Sahih Muslim since they represent clear instances of
tadhmeen that show identifiable translation problems. To allow for an in-depth qualitative analysis, the
sample was limited to six instances within the scope of this study. Two English translations of Muhsin
Khan (for Sahih Al-Bukhari) and Abdul Hamid Siddiqui (for Sahih Muslim) of each Hadith were retrieved
from Sunnah.com. This study is based on a qualitative analytical approach. First, identifying tadhmeen
according to Arabic linguistic sources. Second, examining and comparing their English translations. Third,
analyzing each translation to determine the extent to which it conveyed the implicit meaning of tadhmeen
in the TL receptors, while the maintenance of the original lexical meaning is treated as a secondary aspect
of the analysis. Therefore, the evaluation is mainly based on the successful conveyance of the implicit
meaning of tadhmeen into English.
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The study adopts Nida’s dynamic equivalence (1964, p. 159). He explains that there are two kinds of
equivalence: the formal and dynamic. Formal equivalent seeks to transfer the target language items that
could match as closely as possible its source counterparts, maintaining both the formal and content of the
ST, while dynamic equivalence focuses on achieving the closest natural equivalent (Nida & Taber, 1982, p.
12). It is based on what is called the equivalent effect. Concerning dynamic equivalence, Nida (1964, p.
226) mentions three techniques of adjustment for addressing equivalence in a way that preserves the
equivalent effect in the TLT. The first one is addition, which is used to disambiguate the lexemes and
uncover the implied elements; the second one is subtraction, which is employed to remove or diminish
unduly redundancy according to structural rules and semantic norms; the third one is alteration, which is
used when the ST cannot be entirely maintained in the TL receptors due to the difference between SL and
TL.
Concerning the evaluation of tadhmeen, translations were categorized into three categories: a translation
was successful when it accurately conveyed the intended meaning of tadhmeen. A translation was
considered partially successful when it conveyed part of the intended meaning of tadhmeen but did not
fully capture its implicit meaning. A translation was unsuccessful when it failed to convey the implicit
meaning of tadhmeen resulted in a significant distortion of meaning.
ST(1) )

el o 53 s 2 58T 6 &1 A1 A ) sl ua s sl il (8 )5 ol adle dal At e )
(Al-Bukhari, 2008, Vol. 3, p. 484; Muslim, 1995, Vol. 17, p. 86)
1. The Prophet said, "Every Prophet was given miracles because of which people believed, but what I have
been given, is Divine Inspiration which Allah has revealed to me. So | hope that my followers will
outnumber the followers of the other Prophets on the Day of Resurrection” (Khan, n. d., Hadith No. 4981).
2. There has never been a Prophet amongst the prophets who was not bestowed with a sign amongst the
signs which were bestowed (on the earlier prophets). Human beings believed in it and verily | have been
conferred upon revelation (the Holy Qur'an) which Allah revealed to me. | hope that | will have the greatest
following on the Day of Resurrection (Siddiqui, n.d., Hadith No. 152).

Table (1) Analysis of % ¢l and its Translations

ST1 TTs Equivalence Tadhme
en
Evaluati
on
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ale ol People believed Formal Unsucces
) sful
(tetom) : :
Human beings believed Formal Unsucces
in it sful
SLT (1) & TLTs Analysis

Regardless the original meaning of the verb ¢! (believe), the expression “ade (I refers to the implicit
meaning Jdalb ke (to convince by the evidence) as a result of the transitivity of the verb “c«I” with the
unusual preposition (=) in Arabic (Al-’Asgalani, 1986, Vol. 9, p. 8).
The first and second translations convey the surface meaning of the verb ¢« as “believed”. In terms of
Nida’s Dynamic Equivalence, these formal translations are unsuccessful because the intended implicit
meaning of tadhmeen structure is lost in the TTL.
Suggested translation: to render the meaning of tadhmeen, one can add:
A miracle through which people came to believe and were convinced by the evidence.
ST (2)

Sl 6« a2 3 4g3 5 e Anand O e 1508 A o i Jle sl g3 ol n B agd s e ) hmad ek i o

5355

(Al-Bukhari, 2008, Vol. 4, p. 2044; Muslim, 1996, Vol. 17, p. 123)

1. A man said, "O Allah's Prophet! Will a Kafir (disbeliever) be gathered (driven prone) on his face?" The
Prophet said, "Is not He Who made him walk with his legs in this world, able to make him walk on his face
on the Day of Resurrection?" (Qatada, a sub-narrator said: Yes, (He can), by the Power of Our Lord!")
(Khan, n.d., Hadith No. 65232).

2. Allah's Messenger, how the non-believers be made to assemble on the Day of Resurrection (by crawling)
on their faces? Thereupon he said: Is He Who is powerful to make them walk on enough to make them
(crawl) upon their faces on the Day of Resurrection? Qatada said: Of course, it is so. (He adjured): By the
might of our Lord (Siddiqui, n. d., Hadith No. 2896).

Table (2) Analysis of (= sy and its Translations

ST1 TTs Equivalence Tadhm
een
Evaluat
ion
sle sday be gathered (driven Dynamic/ addition Partial
s prone) successf
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et yiay) ul
(s
to assemble (by Dynamic/ addition Partial
crawling) successf
ul
SLT (2) &TLTs analysis

Normally, the verb »i~: means (to gather) but using the unusual construction, i.e., “_ s + A= reflects the
meaning of another verb («~) (dragged) to express the meaning of degradation and forced movement (Al-
Turmuthi, 1995, Vol. 4, p. 616).
Both translations render the basic meaning of the verb i into “gathered and assembled”. However, part
of the intended meaning of tadhmeen is transferred by adding explicitations “driven prone” (L= &) and
“by crawling” (l~)), respectively. According to Nida’s Dynamic Equivalence, these translations are
partially successful because the general image of humiliation is rendered to some extent, but do not
accurately capture the intended meaning of tadhmeen in the TT (i.e., the forcible movement of being
dragged on his face).
Suggested translation: to convey tadhmeen, one can explain its intended meaning as in the following:
How will the disbeliever be gathered while being dragged on his face?
ST (3)

"B Al e A e ) Ol O B0 o Be oz 32 B B3N G (B BRR (&A ek (G hass 1S3,

£ 0 Ja g S A e 315 (& " 06 80 05k b i M8 | v sl 340 Wb SIS a1 Lbaal s (i 5 ) ) dlae
(Al-Bukhari, 2008, Vol. 2, p. 875; Muslim, 1995, Vol. 13, p. 32)
1. Allah, Glorified and Exalted, laughs at two men, one of them Kkills the other, yet both enter Paradise.
This one fights in the cause of Allah, so he gets killed. Then Allah accepts the repentance of the Killer, so
he becomes a Muslim and dies as a martyr (Khan, n. d., Hadith No. 2826).
2. God laughs at the two men both of whom will enter Paradise (though) one of them kills the other. They
said: Messenger of Allah, how is it? He said: One of them fights in the way of Allah, the Almighty and
Exalted, and dies a martyr. Then God turns in mercy to the murderer who embraces Islam, fights in the way
of Allah, the Almighty and Exalted, and dies a martyr (Siddiqui, n. d., Hadith No. 1890a).

Table (3) Analysis of (Jl dauas and its Translations

ST3 TTs Equivalence Tadhmeen
Evaluation
Ay Allah Laughs at two Formal Unsuccessful
ol 4 men
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BNEY God Laughs at two Formal Unsuccessful
o) men
(S
SLT (3) &TLTs analysis

Tadhmeen lies in the construction “J) + <~ which means implicitly = (being pleased), i.e
showing acceptance through this unusual pattern (Ibn ‘Uthaimeen, 2000).
Both translations follow a formal-equivalence translation by providing the lexical meaning of the verb
“laugh at” (= <lsa). This closely correspondence with the source text through using “at” with the verb
might convey inaccurately mockery in the TL. From the perspective of Nida’s Dynamic Equivalence, the
two translations are regarded unsuccessful for their failure to communicate the implicit meaning of
tadhmeen i.e., acceptance and approval in the TL.
Suggested translation: to preserve the lexical meaning of <s.aand the implicit intended meaning of
tadhmeen, the following translation is suggested:
Allah smiles approvingly at two men.
ST (4) J
O 536 O ) agenld 2gdin 138 “_,t_\swuja@mqﬂ "l g\w&&waw?hjmlcm\émm\ Jswy JE 4
aa (e ‘mjeyds‘_gu\}lmum?@_dcuaﬁmm\u\emﬁu ‘JS:.\J\}:LL\?AU& i) O o)y aas Gl 4o Y\cd\‘!
cagdl 530 231 585 GIGLE Gl G ) gehal 2A BB cagh i e 35 agilutl (e M A80a aglle (a8 M A O A A all, Al ) el
N as ) s AT Gl A3 G sl 5525 5
(Al-Bukhari, 2008, Vol. 1, p. 417; Muslim, 1995, Vol. 7, p. 62)
1. (The slave of Ibn 'Abbas) Allah's Messenger said to Mu'adh when he sent him to Yemen, "You will go to
the people of the Scriptures. So, when you arrive there, invite them to testify that none has the right to be
worshipped but Allah, and that Muhammad is His Messenger. And if they obey you in that, tell them that
Allah has enjoined upon them five prayers in each day and night. And if they obey you in that, tell them
that Allah has made it obligatory upon them to pay the Zakat, which will be taken from the rich among
them and given to the poor among them. If they obey you in that, then avoid taking the best of their
possessions, and be afraid of the curse of an oppressed person because there is no screen between his
supplication and Allah” (Khan, n. d., Hadith No. 1496).
2.The Messenger of Allah sent me (as governor of Yemen) and (at the time of departure) instructed me
thus: You will soon find yourself among the People of the Book, so first call them to testify that there is no
god but Allah, that I (Muhammad) am the Messenger of Allah. If they accept this, then tell them that Allah
has enjoined upon them five prayers during the day and the night. If they accept this, then tell them that
Allah has made Zakat obligatory for them, that it should be collected from the rich and distributed among
the poor. If they agree to this, do not pick up (as a share of Zakat) the best of their wealth. Beware of the
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supplication of the oppressed, for there is no barrier between him and Allah (Siddiqui, n. d., Hadith No.
19a).
Table (4) Analysis of J glland its Translations

ST4 TTs Equivalence Tadhmee

n
Evaluatio

n
el | e lal They obey you in Formal Unsucces

i, that sful
+g )

Jal They accept this Dynamic/alteration Successfu

(220 I

SLT (4) &TLTs analysis

The verb gl (obey) is normally transitive without a preposition. However, tadhmeen lies in this
expression “»>d + ¢l (obey for), where the verb ¢l is unusually followed by the preposition ~>U (for),
contributing the meaning of compliance and submission to the message conveyed. Therefore, tadhmeen
means that it is not only hearing but also willing compliance and submission (Al-‘Asqgalani, 1986, Vol. 3,
p. 414).
According to Nida’s framework, the first translation, which renders tadhmeen formally as “obey you”, is
unsuccessful because it preserves the basic meaning of obedience without conveying the intended meaning
of tadhmeen structure, which is shown by the unusual use of the preposition (2>1) with the verb g, In an
attempt to convey the implicit meaning, the second translation uses lexical alteration by replacing the basic
meaning of “obey” with the intended meaning of tadhmeen “accept”. Despite omitting the basic meaning
of obedience in the SLT, this dynamic translation is regarded successful since the intended implied
meaning is conveyed in the TT.
Although the second translation is successful, the following suggested translation is preferable to maintain
both the lexical meaning of the verb and the implicit meaning of tadhmeen:
If they obey you and comply with it.
ST (5)
NEVINE dls;s}a\).:\l\cdh‘ddmy " g.xu,ugm\‘;mmdyjdm du“u}u”m;my ¢ (3alis I3 :aglaiy QNG5
e B Jla o Oshn 08 ¢ 06 ¢ Gastall D) ASsaats A3 o8 G du‘es;my”w OB e as; Ay 5 4
Ayl s DY) A Y OB (e AN e ara i ) éLU
(Al-Bukhari, 2008, Vol. 1, p. 151; Muslim, 1995, Vol. 5, p. 136)
1. "He is a hypocrite and does not love Allah and His Apostle." Hearing that, Allah's Apostle said, "Do not
say so. Haven't you seen that he said, 'None has the right to be worshipped but Allah' for Allah's sake
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only?" He said, "Allah and His Apostle know better. We have seen him helping and advising hypocrites."”
Allah's Apostle said, "Allah has forbidden the (Hell) fire for those who say, 'None has the right to be
worshipped but Allah' for Allah's sake only" ” (Khan, n. d., Hadith No. 425).

2. He is a hypocrite; he does not love Allah and His Messenger. Thereupon the Messenger of Allah (May
peace be upon him) said: Do not say so about him. Don't you see that he utters La ilaha ill-Allah (There is
no god but Allah) and seeks Allah's pleasure through it? They said: Allah and His Messenger know best.
One (among the audience) said: We see his inclination and well-wishing only for hypocrites. Upon this, the
Messenger of Allah (May peace be upon him) again said: Verily, Allah has forbidden the Fire for one who
says: There is no god but Allah, thereby seeking Allah's pleasure (Siddiqui, n. d., Hadith No. 33).

Table (5) Analysis of (A =i and its Translations

ST5 TTs Equival Tadhm

ence een
Equival

ence
) Al helping and advising Dynami Unsucce

Cailial) hypocrites c/additi ssful

(A + =) on

His inclination and well Dynami Success

wishing only for hypocrites c/additi ful

on
SLT (5) & TLTs analysis

It is argued that tadhmeen is expressed in the expression “.J) isua¥. This construction departs from the
basic transitive pattern of the verb =<3, which usually takes a direct object. This departure provides an
additional implicit meaning of Jx (inclining or turning toward). This shift expresses a broader meaning
beyond mere advice (Al-‘Asqalani, 1986, Vol. 1, p. 618)
Within Nida’s framework, although the first dynamic translation adds “helping” to the original meaning
“advising”, it is regarded unsuccessful because it fails to convey the accurate intended meaning of
tadhmeen in the ST. In contrast, the second dynamic translation is successful because it conveys the
embedded meaning of inclination through using “inclination” in the TT, referring to the intended meaning
of tadhmeen and preserves the basic meaning of (advice) through “well-wishing as well.
ST (6)

O3 48 O A Ja Jakd ¢ ) Jal Jasy (b S alle (3 o 153 W) 5l (5 450 &6 e s ol K 0250 (3 6,

1A AT Jany Jaad (LIS 4l (508 153 W) A

(Al-Bukhari, 2008, Vol. 5, p. 2063; Muslim, 1995, Vol. 16., p. 158)
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1. So, a man amongst you may do (good deeds till there is only a cubit between him and Paradise and then
what has been written for him decides his behavior and he starts doing (evil) deeds characteristic of the
people of the (Hell) Fire. And similarly a man amongst you may do (evil) deeds till there is only a cubit
between him and the (Hell) Fire, and then what has been written for him decides his behavior, and he starts
doing deeds characteristic of the people of Paradise” (Khan, n. d., Hadith No. 3208).

2. By Him, besides Whom there is no god, that one amongst you acts like the people deserving Paradise
until between him and Paradise there remains but the distance of a cubit, when suddenly the writing of
destiny overcomes him and he begins to act like the denizens of Hell and thus enters Hell, and another one
acts in the way of the denizens of Hell, until there remains between him and Hell a distance of a cubit that
the writing of destiny overcomes him and then he begins to act like the people of Paradise and enters
Paradise (Siddiqui, n. d., Hadith No. 2643a).

Table (6) Analysis of & (@ and its Translations

ST6 TTs Equivalence Tadhme
en
Evaluati
on
Ao God decides his Dynamic/addition + Unsucces
sl behavior alteration sful
i) ) .
(ol overcomes Dynamic/alteration Unsucces
him sful
SLT (6) & TLTs analysis

The verb (&) literally means (to precede or to come before). However, using the verb &= with the
unusual preposition = (on) carries implicitly the meaning of <l (go into effect). Thus, this construction
4le suw does not mean that the divine decree preceded the person chronologically but it comes into force
(i.e., 4S,u) LAl (Al-*Asgalani, 1986, Vol. 11, p. 558).

Within Nida’s feamework, the first translation alters the verb of tadhmeen “&wv” into “decides” and adds
“his behavior” to convey the meaning of determination. However, this dynamic translation is unsuccessful
because it focuses mainly on the outcome effect, leading to the loss of the additional intended meaning of
tadhmeen. The second dynamic one is also unsuccessful since it renders the meaning of tadhmeen as
“overcome” inaccurately, which means “defeat”. Thus, this translation distorts the intended meaning.

To achieve a full semantic representation of the ST, the following translation is suggested:

The decree precedes him and takes effect.
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Table (7) Evaluation of Tadhmeen Translation

Equivalence approach Successfu Partial Unsuccess
I successful ful
Dynamic 2 2 3
Formal 0 0 5
Total 2 2 8

8. Findings

The findings reveal the following:

1. Concerning the translation evaluation, the study indicates that two translations are conveyed
successfully, two translations were partially successful, and eight were conveyed unsuccessfully.

2. Concerning the translation approaches, the analysis reveals that seven translations employed Dynamic
Equivalence, while five employed Formal Equivalence.

3. Concerning the dynamic-oriented translations, two were successful because they communicated the
accurate meaning of tadhmeen, two were partially successful since the intended meaning is conveyed but
only partially, and three were unsuccessful because the meaning is not conveyed accurately.

4. Remarkably, in the analyzed sample, dynamic equivalence was more effective than formal equivalence
in rendering the implicit meaning of tadhmeen. However, the occurrence of unsuccessful dynamic
translations indicates that the use of a dynamic approach does not always lead to successful rendition of the
intended implicit meaning.

9. Conclusions

Translating tadhmeen into English in the Prophetic Hadith poses a considerable challenge for translators,
which may be attributed either to the translator’s lack awareness of the implicit meaning of the transitive
verb other than its preposition or to the lack of English linguistic mechanism capable of conveying the
intended semantic function of tadhmeen. Consequently, consulting Hadith commentaries is indispensable
interpretive resources for translators to comprehend the intended meaning of tadhmeen. However, dynamic
equivalent is more effective approach for translating tadhmeen, where explicitation is employed as a
technique to compensate the implicit embedded meaning to be fully conveyed in the TL. These findings are
limited to the selected sample and should not be generalised to tadhmeen as a whole.

1010



WJFH 22 (2026) 2218

References

Abdel Haleem, M. A. S. (2011). Translating the Quran. In D. Marshall. (Ed.), communicating the word:

Revelation translation and interpretation in Christianity and Islam. George Clown
University Press.

Al-‘Asgalani, A. Ibn Ali Ibn Hijr. (1986). Fath Al- Bari bi Sharh Sahih Al -Bukhari. Dar Al-Rayan
lil-turath.

Alawi, H. 1. (2014). Al-Tadawliyat ‘Iim Isti ‘mal Al-Lugha. ‘Alm Al- Kitab Al- Hadeeth.

Al-Bakri, M. A. (2005). Daleel Al-Faliheenli Turug Riyadh Al-Saliheen. (Vol. 3). Dar Al- Ma‘rifa.

Al-Bukhari, M. Ibn Isma‘eel. (2008). Al-Jami‘ Al- Sahih. (A. Q. Shaybah Al -Hamid, Ed.). Maktabt Al-
Malik Fahad Al-Wataniya.

Al-Hilali, M. T. & Khan, M.M. (Trans). (1996). The Noble Qur'an in the English language. Darussalam.

Al-Khidhr Hussain, M. (2015). Dirasat fi Al-Arabiya wa Tareekhiha. = Maktabt Al-Tawab Al-
Diniya.

Al-Qastalani, S. D. (1996). Irshad Al-Sari li Sharh Sahih Al-Bukhari. Dar Al Kutub Al-’Imiya.

Al-Qaytuni, A. (2024). Al-Bu‘d Al-Tadawli li Aliyat Al-Tadhmeen Al Nahawi fi Al-Hadeeth Al-Nabawi
Al-Shareef. Al-Mi ‘yar,28(2),92-107.

Al-Qazwini, J. (n.d.). Al-leedhah fi ‘Uloom Al-Balagha. Dar Al-Jeel.

Al-Razi, F. (1999). Mafatih Al-Ghayb (Vol. 5). Dar Ihya’ Al- Turath Al ‘arabi.

Al-Rumani, A.l. (n.d.). Al-Nukat fi I’jaz AI-Quran. Dar Al- Ma’arif.

Al-Suyuti, J. (2005). Al-Itgan fi ‘Uloom Al-Quran. (Quranic Studies Center, Ed., Vol. 4, 1st ed.). King
Fahad Complex for the Printing of the Holy Quran.

Al-Thubyani, N. (1991). Diwan Al-Nabigha Al-Thubyani. Dar Maktabt Al Hilal Ibn Jinni, A. F. U.
(2008). Al-Khasais (A. H. Hindawi, Ed., 3" ed., Vol. 2). Dar Al-Kutub Al-llmiya.

Al-Turmuthi, M. 1. (1975). Sunan Al-Turmuthi Vol. 1,2. Matba‘at Bab Al -Halabi.

Al-Za‘balawi, S. A. (1980). Al-Tadhmeen Al- Nahawi. Majma“ Alugha Al-‘arabiya-bi Dimashq, 55 (1),
61-107.

Al-Zarkashi, B. (1988). Al-Burhan fi ‘uloom Al-Quran. (Vol. 3). Dar Thya’ Al-Kutub Al-Arabiya.

Ibn Al- Atheer, D. N. (1995). Al-Mathal Al-Sa ir fi Adab Al-Katib wa Al Sha ‘ir (Vol. 2). Dar Al-Nahdha.

Ibn Al-Mu‘taz, A. (1990). Al-Badee’. Dar Al- Jeel.

Ibn Hisham Al-Ansari, A. M. A. (1985). Mughni Al-Labib ‘an Kutub Al A ‘areeb. (Vol. 2). Dar Al-Turath
Al-‘arabi.

Ibn Rasheeq Al-Qayrawani A. A. (1981). Al- 'umda fi Mahasin Al-Shi‘r wa Adabihi wa Naqdih. (M.
M. ‘bd Al- Hamid, Ed., Vol. 2).

Ibn ‘Uthaimeen, M. (2000). Sharh Al-’Ageeda [-Wasitiya. Dar Ibn Al- Jawzi.

Dirbas, . (2010). Al-Tadhmeen fi Huroof Al-Jar fi Sahih Al-Bukhari. Dar: Al Mugtabas.

Jawad, M. (1968). Dirasat fi Falfasat Al-Nahu. Matba‘t As‘ad.

1011



WJFH 22 (2026) 2218

Khan, M. M. (Trans.). (n.d.). Sahih Al-Bukhari. Sunnah.com.

Muslim Ibn Al- Hajaj. (1995). Sahih Muslim Ibn Al- Hajaj. Dar Al- Kutub Al-‘Ilmiya.

Mustafa, M. H. M. (2025). Problems of Hadith’s Translation and its Influence on its Meaning, Concept,
and Purposes. Journal of Scientific Development for Studies and Research, 6(22), 95-110.
https://doi.org/10.61212/jsd/373

Nida, E. (1964). Toward a Science of Translating. E. J. Brill.

Nida, E. A. (1997). Translating a Text with a Long and Sensitive Tradition. In K. Simms (Ed.),
Translating Sensitive Texts: Linguistic Aspects (189-196). Rdopi.

Nida, E. A. & Taber, C. R. (1982). The Theory and Practice of Translation. E. J. Brill.

Siddiqui, A. H. (Trans.). Sahih Muslim. Sunnah.com.

1012


http://sunnah.com/
https://doi.org/10.61212/jsd/373
http://sunnah.com/

